(A literal Translation into English of “Gajendra Mokshana” of Potana’s Bhagavata Purana by T. S. B. Narasaraju)

“Evvaniche janinchu; Jagamevvani lopalanundu leenamai;
Evvani yandu dindu; Barameswaru devvadu; Mula karanam
Bevva; danadhimadhyalayu devvadu; Sarvamu Danayayana va
Devvadu vani natmabhavu Neeswarune saranambu vededan.”…….. Bammera Potana
I seek protection from the supreme ruler of the universe, who is responsible for its genesis, in whom it exists getting ultimately amalgamated with him, who is the supreme being considered as soul of the universe being its root-cause, who transcends the processes of birth, existence and death and  who is all-pervading being the primordial Atma permeating in all
Gajendra Mokshana
 “Srimannama! Payodasyama! Dharabhrullalama! Jagadabhirama! Ramajanakama! Mahoddama! Gunastomadhama! Dasaradharama!................ Bammera Potana
(“Dasaradharama! You have a name which causes good to all. You have a complexion similar in colour to that of rain-producing clouds. You are the greatest among the kings. You are the most handsome. Women are attracted by you. You are the most majestic. You are an abode of all virtues.”)   
“ Adaramoppa mokkididunu adrisuta hrudayanuraga sampadiki doshabhediki prasanna vinodiki vighnavallika chediki manjuvadikin ashesha jagajjanandavedikin modaka khadikin samada mushikasadiki suprasadikin”  ……………………………Bammera Potana
(I salute to him who is a recipient of maternal love of goddess Parvati, a cleanser of sins, a source of pleasure to his devotees, a destroyer of impediments, adept in talking sweetly and a centre of joy to his countless number of devotees. He relishes Modakas being seated on a Mooshikavahana.)
“Vidyadayaka! Vinayaka! Padyagadyapradayaka! Adyantarahita! Kalushitamidhyavinasaka! Suradhyaksha! Mooshikamadhyasthita! Bhooshitanaravarasevita!” ……… Narasaraju

(Vinayaka! You are the donor of knowledge. You confer competence to write poetry and prose. You have no beginning and no end. You destroy tarnished vision of imagining the creation to be true. You are the leader of Devatas. You are seated on the back of Mooshika. You are the saviour of the reputed among men.) 
1.Introduction
Sage Vyasa became Veda Vyasa by classifying the unified from of Vedas into four parts known as  Rigveda, Yajurveda, Samaveda and Adharvanaveda. In addition, he wrote, among others eighteen Mahapuranas in Sanskrit to illustrate the concepts embedded in the Vedas in the form of stories of Hindu gods. A Purana is one which remains perennially new in spite of its ancient origin. Its objective is to teach methods of righteous living. Bhagavata Purana is one among them. Being the most prominent, it underwent translations into many languages. Its translation into Telugu by Potana is one such. It is believed that Potana lived in a village called Bammera located in Telangana State during the fifteenth century.
Potana’s Bhagavata Purana continues to remain close to the hearts of Telugu-Speaking people since the concept of Mathura Bhakti, one of several methods of devotion to the lord, is competently illustrated by him in the work. It is characterized by a simple, rhythmic and delightful combination of vocabulary to make the readers recite its verses over and over again in a devotional ecstasy. Potana had a transcendental experience of lord Rama exhorting him to translate Bhagavata Purana of Vyasa into Telugu. That experience transformed the natural poetic proficiency of Potana into an ecstatic state of mind which resulted in his version of Bhagavata Purana which makes a studious reader of the work wonder whether at all a human mind can attain such levels of excellence once again.
It has been emphasized in the scriptures of Hindu religion that realization of god can be through paths of Jnana (Knowledge), Karma (Action) and Bhakti (Devotion). The path of Jnana is difficult for mundane people. It is followed principally by Rishis and that too directed towards Nirakara or Nirguna Brahma. The path of Karma is also of restricted utility since it is dependent on gender, caste and age of the devotee. The path of Bhakti, emphasized in Bhagavata Purana, is capable of transcending all these obstacles since it has been successfully adopted by the learned, common folk, male and female as well as young and old. Through Bhakti it is possible to realize the Akara or Saguna Brahma. 
Bhagavata Purana propagates the concept of Navavidha Bhakti, the nine established forms of Bhakti mentioned in Narada’s Bhakti Sutras. These are: 1. Sravana (Listening), 2. Sankeertana (Praising), 3. Smarana (Remembering), 4. Paricharya (Serving), 5. Archana (Worshipping), 6. Vandana (Prostrating), 7. Dasya (Serving), 8. Sakhya (Befriending) and 9. Atma Nivedana (Surrendering).  Atma Nivedana is emphatically illustrated in Gajendra Mokshana which means liberation or release of Gajendra. 
The following are some aspects mentioned by the famous “Karuna Sri” in his Introduction to Ashtama Skandha of Potana Bhagavatamu published by Tirumala Tirupati Devasthanams, Tirupati :-
Gajendra Mokshana and Vamana Charitra constitute the principal Sections of Ashtama Skandha, the Eighth Canto of Bhagavata Purana. Potana mentions in the very first stanza of his Bhagavata Purana that god is “Bhaktapalana Kala Samrambhaka”. It means that god is adept in the art of rescuing his devotees instantaneously. Gajendra Mokshana is an illustration of this virtue of the lord. Verses from Potana’s Episode of Gajendra Mokshana such as “Lavokkintayuledu”, “Evvaniche janinchu”, “Ala vykuntha purambulo”, “Sirikin jappadu”’, “Tanaventan siri”, “Lokambulu lokesulu” and “Kaladanduru deenulayeda” are house-hold verses stored in memory and often recited by countless number of Telugu-Speaking people.
The present write-up has been an attempt by the author to do a literal translation into English of Potana’s Gajendra Mokshana. It is primarily intended for the children of Pravasa Andhras, ignorant of written Telugu, to taste the nuances of Potana’s poetry, contextual importance and meanings of stanzas of Gajendra Mokshana, some of which, as mentioned above, became highly popular recitations of Telugu-Speaking families. 
Such of the popular original poems belonging to the present Episode are given in English script in addition to the translation of the entire Episode. No transliteration is followed to avoid inconvenience in typing since the pronunciation of the terminology is known to the likely clientele of the work. The number in brackets indicates the serial number of the verse or prose in Ashtama Skandha. The author accomplished earlier a literal translation into English of the entire Dasama Skandha of Potana’s Bhagavata Purana which was published in Andhra Cultural Portal as three Parts  (www.andhraportal.org) which can be down-loaded by those interested.  
2. Literal Translation into English of Gajendra Mokshana
2.1. Preliminary History
Suta was adept in the narration of all Puranas. He narrated Bhagavata Purana to virtuous sages like Saunaka and others. He said during the narration that King Parikshit mentioned to sage Suka that he heard already about Swaymbhuvamanu’s dynasty, social set-up, humans, Rakshasas, Devatas and Brahmas of his time (2, 3). The king said to Suka, “In the times of which Manuvus was lord Vishnu born? What were the acts performed by him? How did he perform them? What was his behaviour afterwards? What were the reasons for it? Please narrate to me as was narrated by the ancestors earlier.” Suka narrated as follows (4, 5):- 
In the present Kalpa, spreading over a very long period of time, there were fourteen Manuvus of whom six were famous. The creation of the Lokas and the birth of humans were narrated earlier. 
2.2. Commencement of Story of Gajendra Mokshana 
The events of the period of the fourth Manuvu are described here. Ten among his sons who were strong such as Ketuvu, Vrusha, Nara and Khyati became kings. Satyaka, Hari, Veera and others became Devatas. Trisikha became Devendra.  Jyotirvyoma and others became Saptarishis. Lord Vishnu was born as Hari to Harimedha and Harini. Being an embodiment of kindness and lord of all the Lokas, he rescued Gajendra who was caught by a crocodile and thus saved his life. Parikshit uttered the following words to Suka:-(17, 18).
“Oh! The best among sages! How did a fight take place between an elephant which roams about in thick forests and a crocodile moving in water? I am enthusiastic about listening to this story. Please narrate. I listen to it as a feast to the ears and pleasant to the mind. Stories of the virtuous Hari narrated by the learned are heard by the elders with great delight.” The story narrated by Suka to Parikshit in response to the request of the latter was described with delight by Suta to sages Saunaka and others present in the gathering (19, 20, 21 and 22). 
There existed a beautiful mountain known as Trikuta in a sea known as Palasamudra. Its height, length and width were each equal to about a Yojana, which is about ten miles in modern mensuration. It had three peaks. The first of them was full of gold. The second was full of silver while the third was covered with iron. Precious stones and minerals present on the sides and peaks of the mountain made its neighbour-hood effulgent with diverse colours. There were huge trees, creepers and bushes on it. There were streams flowing noisily. Divine air-crafts usually flew over it. Kinneras loitered through its valleys (23). 
The mountain was full of trees, plants and creepers of several types. There were trees such as banyan, Badari, babul, neem, Maddi, Asoka, sandal and varieties of teak among others. In addition there existed fruit-trees such as mango, cashew, jack-fruit, date, coconut, Neredu, Palmyra, betel-nut, plantain, lemon, Velaga and Maredu among others. There were flowering plants and creepers such as clove, Mogali, varieities of jasmine, Mandara, Sampenga and Maruvaka among others. The branches of the trees got inter-twined. The creepers were full of tendrils, buds and flowers causing perennial beauty. There were sand-banks galore full of pearl-oysters. There were collections of large number of parrots and cuckoos on the branches of those trees piercing their beaks into ripe fruits. The juice in abundance oozing from such fruits was found to flow as streams.
There were lakes with golden coloured water, lotuses and lilies of many varieties. Bhramaras with their sweet-hearts were found to suck incessantly and playfully honey of those fragrant flowers.  Birds of various types such as Sakuntas, swans, ducks, fowls and herons were found loitering gracefully by the side of the lakes making deafening noises. The mountain was studded with varieties of precious stones such as opals, emeralds, diamonds, Vyduryas, sapphires, agates and topazes causing immense pleasure to the on-lookers. Vidyadharas, Devatas, Sidhas, Charanas, Garudas, Gandharvas, Kinneras and Kimpurushas loitered in pairs with their sweet-hearts on the slopes adjacent to the peaks of the mountain. They indulged in lively conversations and singing. The mountain thus became an abode for the occurrence of auspicious events. There were many wild animals such as elephants in rut, bison, griffons, rhinoceroses, lions, Sarabhas, tigers, hares, yaks, porcupines, bears, black bucks, antelopes, wolves, wild hogs, wild buffaloes, monkeys, big snakes and wild cats among others. They were involved in incessantly getting ready for fights among themselves involving terror, commotion, timidity, tranquility, surrender and seeking of protection (24). Savage men and women were found to loiter in the forest-area of the mountain inhabited by a variety of wild creatures such as wild male-buffaloes, bears, snakes, rhinoceroses, monkeys and others (25).

Some elephants of the forest were so ferocious that the other animals were afraid of even looking at them. They had huge bodies flowing with pride and arrogance. They came out once from the caves of the mountain to roam about. They got tired after playing and merry-making for some time. They desired to get into a pond. They moved in the direction of it by sensing the blowing of moist breeze (26).  Darkness hides itself during the day in the caves of mountains being afraid of the sun. It comes out into the open in the evening after the sun-set. Those elephants were compared to such darkness (27). Those young elephants were endowed with the fortune of strength. They could dash against the mountains. They had the audacity to face the lions.  They marched forward even ignoring thunders (28). They started roaming about with frightful playfulness. The groups of tigers started hiding themselves behind bushes seeing those elephants. Bears ran into caves. Wild hogs could hide themselves in pits. Antelopes and black bucks ran to the farthest corners in all directions. Wild buffaloes and bison found lakes and ponds to hide themselves. Monkeys climbed hill-tops for shelter. Snakes of the forest crawled inside ant-hills. Peacocks flew into the sky. With their tails full of feathers, the terrified yaks started fanning the elephants to redress their tiresomeness (29). 
Groups of youthful Bhramaras remaining stationary drank plentifully the fragrant fluid oozing from the bodies of elephants in rut, and started making buzzing noise in happiness. Male Bhramaras in youthful vigour were found to offer the fluid repeatedly to their sweet-hearts in spite of the refusal by the latter. They rejoiced at the females avidly sucking the fluid without themselves aspiring for it (30, 31, 32, 33 and 34). The youthful elephants started sniffing the green-fields and later trampling them. They grazed near the fruit-trees munching their tender leaves. They entangled tigers, bison and antelopes, prevented them from running away and inflicted injuries. They entered the lakes and ponds causing intense turbulence. They indulged in merry-making on hill-tops (35). Those elephants in rut encountered mountains with their trunks, cheeks oozing with Madajala and the frontal globes of their fore-heads. They reduced the mountains to splinters making them topsy-turvy (36).

Countless number of elephants thus started roaming about all over that forest. One elephant-king, Gajendra got isolated from the groups with a few female-elephants, accompanying and serving him. He thus lost track of the groups of elephants and moved randomly, tired and exhausted with thirst. He lost his god-given sense of discrimination and drifted away with his group of female-elephants (37, 38). Gajaraju was affectionately offering to his sweet-hearts tender leaves of grass plucked from low-lying water-pits, bunches of fresh leaves and flowers. He was fanning them with his ears soaked with Madajala. He was gently scratching the skin below their necks with his tusks. He was sniffing the backs of the female-elephants followed by raising his trunk skywards sensing the onset of mating time. He was thus playing and roaming about in their company (39). The roundness of frontal globes on the fore-head of Gajaraju had a perfection ridiculing the breasts of girls in their youth who desired to hide themselves to ward off comparison. Majestic walk by the elephant reduced the pride of maidens resulting in the loosening of the ornaments on their waists. Unable to match with the shine of the tusks of the elephant, the facial beauty and smiles of the maidens desired to get hidden. The female-elephants followed Gajaraju as if the wives of Diggajas such as Anjana, Abhramu and Kapila got attracted to his beauty (40). He had to wander extensively in those forests having lost track. He continued to roam about along with the female-elephants totally exhausted (41). 
Gajendra saw a pond containing diverse types of freshly blossomed lotuses, over which Bhramaras were hovering. The pond was found to have tortoises, fish and crocodiles. It was, in addition inhabited by swans, Chakravakas and crows. Diverse types of trees existed on the banks of the pond (42).The elephants came near that pond full of lotuses and totally free from turbulence. Their tired bodies experienced a soothing feeling by the fragrant breeze blowing from the lake. Their ears had a feast from the melodious sounds made by the swans of the lake having eaten plentifully the stems of lotus-plants of the lake. Their sense of smell got satiated by the fragrance from the blossomed lotuses. The droplets of water emanating from the ripples of unpolluted water of the lake quenched their thirst. The nascent beauty of the lake transcending that of the others in the three Lokas became a feast to the eyes of the elephants. They entered the lake being intoxicated oblivious of the power of discrimination provided by the sense-organs (43, 44). They filled their trunks in abundance with water, sprinkling on their cheeks and filling their capacious bellies to the brim with gurgling sounds (45).  Gajendra sucked water through his trunk, filled it up, stood up on his hind legs, directed his trunk skywards and let loose the water as a jet. The turbulence so created in the pond scared the crabs, crocodiles and fish of the pond to such an extent that they jumped towards the sky as if to catch the constellations of stars such as Meena and Karkataka Rasis. The Devatas got astonished seeing the event (46, 47). 
Gajendra swam unopposed with gay-abandon in that flowery pond. Water sprinkled on him by the female-elephants made him look like a mountain full of streams of water, while the lotuses used by them to decorate his body made him appear like Devendra reputed for the large number of eyes. The pollen grains of the lotuses smearing his body made him look like the golden-coloured Meru-mountain while the stems of lotuses hung from his body by his sweet-hearts gave him the appearance of lord Siva with snakes hanging from his body. In brilliance Gajaraju excelled the lightning-clouds due to the oyster-shells sprinkled on his body by his female-counterparts (48, 49). The lake was subjected to intense havoc inflicted by the whirl-wind movements inside its waters by Gajendra. It lost its earlier placid appearance and exhibited a new exterior. It looked like a delicate shaken sweet-heart subjected to a fatigue consequent upon playful love-making in the embrace of a crafty and intelligent lover. The Bhramaras hovering over the pond looked like the dishevelled locks of her hair. The trampled lotuses were comparable to her face. The displaced Chakravakas looked like her breasts. The trodden sand-banks appeared to be her tired waist-line (50). 
A crocodile-king from the lake saw Gajendra in it. He took a leap from the waters of the lake with the waves soaring high sky-wards accompanied by loud noisy bubbles splashing from the surface of the lake. The threatening sound so released created a scare among the groups of other crocodiles of the lake. The tossing up of the tail of the crocodile-king generated a storm in the waters of the lake resulting in huge whirl-pools. The turmoil created in the waters of the lake was so violent that trees from the banks of the lake got uprooted with impact from the agitated water. The crocodile-king spotted his target, got enraged, positioned himself appropriately, jumped up making a deafening sound and had a tight grip of the elephant-king, an attack comparable to the eclipsing of the sun by Rahu (51). Gajendra wriggled out quickly from the grip, lifted his long trunk and dashed it against the crocodile. The latter appeared to have been killed by the impact being thrown away in the waters. On the contrary, he recouped quickly and grasped the front legs of the elephant. The audacious elephant-king was least affected by the counter attack of the crocodile and pierced the lower ribs of the latter with sharp pointed tips of his tusks getting disentangled from grip of the crocodile-king. The battle continued unabated with the crocodile catching the tail of the elephant with his sharp fangs (53).
“Kari diguchu makari sarasiki, gari darikini makari diguchu garakari berayan 

 gariki makari makariki gari, bhara manuchunu natala kutala bhatu larudu padan (54)”  
The elephant was dragged into the pond by the crocodile, while the elephant pulled the crocodile towards the shore each trying to excel the other. The heroes of the Lokas of Atala and Kutala seeing the see-saw battle wondered whether the elephant was stronger than the crocodile or vice versa (54).
Thus the elephant and the crocodile fought with each other with self-confidence. Their battle turned out to be dreadful to the on-lookers of all the Lokas.  They created turmoil in the lake each with a determination to vanquish the other. Their battle became severe in the waters of the lake comparable to the fight between two lions or an encounter between two mountains dashing against each other. The spectacle of dragging inside and outside of the lake and mutual tossing-up of the opponent sideward continued unperturbed and unabated generating loud sounds of formation and bursting of air-bubbles accompanied by intense foaming and frothing touching the sky. Frontal mutual attack between the elephant and the crocodile involved inflicting injuries by piercing into the body of each other accompanied by sounds from the mouths of the enraged opponents, breaking of skulls and consequent intense bleeding. Each one of them ensured a firm grip with their legs avoiding slipping down while dragging the opponent. Fast-moving whirl-pools were produced in the lake consequent upon the encounter resulting in fatigue and agony in the opponents. The intense turbulence, so generated, endangered the lives of several other crocodiles, tortoises, crabs, rhinoceroses, frogs and other aquatic animals. Each one of them tried to cover the body with algae and oyster-shells as protection to escape the intensity of onslaught by the opponent foregoing hope of survival. The desire to be victorious in the struggle intensified in each of the fighters. 
The fight gradually developed into a long-drawn affair spreading over days and nights with the contestants foregoing food and sleep (55). The valour exhibited by Gajendra involving swiftness and tenacity in his fight inside the waters of the lake looked as if it drove suddenly the Karkata and Meena Rasis on the sky inside the solar system (56). Gajendra decided to confuse the crocodile, the latter dragging him frequently into the waters in an attempt to vanquish him. He pierced into the chest of the crocodile his fearful sharp tusks comparable to thunders. He caught hold of the neck of the crocodile with his strong trunk appearing like the shoulder of Indra and hurled it away (58).  The group of female-elephants felt reluctant to abandon Gajendra fighting a lone-battle since the cleavage of bond between wife and husband is difficult (59). 
The strength of the crocodile had an ascendency, water being his natural abode, while the energy of the wrestling Gajaraju deteriorated comparable to the moon of the Krishnapaksha of the month (60, 61). Making fearful sounds, the crocodile-king jumped to attack the skull of the elephant the way a lion does.  He could intrude into the space between the legs of the elephant moving round and round tormenting the opponent by biting his neck and back. He could cause   lacerations on the tail of the elephant by jumping up easily. He dashed against the elephant inflicting blind-injuries on the body, sinking in water while drowning his tormentor. Incessant attacks from strategic positions caused fractures to the bones of the elephant accompanied by splintering of the tusks (62).  Hiding in water, he prevented attempts of the elephant to escape to the shore through timely encounters obstructing the movement of the legs of the latter. The elephant was made immobile getting crumbled down with fear by repeated smashing of his body by the tail of the crocodile. Attempts by the elephant to get up were averted by the timely attacks of the crocodile caused by brisk movement of his body jumping into the air. He tormented the elephant by moving back and forth and attacking ferociously (63). 
He caused astonishment to the fellow-crocodiles through his superior valour. He tormented the elephant king in several ways by going under water, floating and jumping up. He gradually enhanced his qualities of fighting overcoming those of the elephant like the darkness of Mahamaya getting the upper hand over the dim light of limited knowledge (64).  The crocodile went under the surface of water, kept two of his legs on the bottom-ground of the lake, held his breath standstill and grasped the feet of Gajendra immobilizing them, a process similar to that of a great Yogi attaining god-realisation. A superior Yogi keeps the dominance of sense organs-under his control, promotes his power of discrimination and derives bliss of touching the feet of the lord (65).  Devendra’s elephant, Iravata saw Gajendra being chased by the crocodile. He was so much bewildered that he toppled Devendra from his back and ran helter-skelter on the sky escaping from being caught by Devatas (66).  A conscious human being, engrossed in the process of fighting for survival being tied down by the bondage of ignorance, becomes direction-less devoid of superior intellect of decision-making. He fails to wriggle out. Gajendra found himself in such a pitiable situation emaciated, with feet entangled by the sharp fangs of a fierce crocodile (67). Thus the elephant fought with the crocodile for several years incessantly during nights, days and transitions of nights and days untiringly, without fainting due to exhaustion and without foregoing patience (68, 69). Having fought with the crocodile so long, the elephant got totally incapacitated. 
Through introspection the elephant started comparing his strength with that of his opponent. He became sad and concluded that he was no match to overcome the might of the crocodile. He felt that it was futile to entertain the wish of conquering his opponent by building castles in the air. Consequent upon the wealth of wisdom resulting from the virtues of his past births, he entertained the following altered thoughts in his mind (70):- “How can I win over this opponent? The name of which god should I bring to my mind? Whom can I call? Who can come to my rescue? Who is capable of overcoming this mighty opponent? Are there no great virtuous people with versatile capabilities to listen to the woes of helpless persons? I salute to such people (71).  I got the adoration of several groups of elephants in the forest. I am the leader of several millions of elephants. Instead of staying in the shade of sandal-wood trees brought up by water given by me, why should I come here hoping to get water? Oh! Iswara! I am terrified. I am ignorant about my fate (72). 
“Evvaniche janinchu; Jagamevvani lopalanundu leenamai;
Evvani yandu dindu; Barameswaru devvadu; Mula karanam
Bevva; danadhimadhyalayu devvadu; Sarvamu Danayayana va
Devvadu vani natmabhavu Neeswarune saranambu vededan.”(73)
I seek protection from the supreme ruler of the universe, who is responsible for its genesis, in whom it exists getting ultimately amalgamated with him, who is the supreme being considered as soul of the universe being its root-cause, who transcends the processes of birth, existence and death and  who is all-pervading being the primordial Atma permeating in all (73). I beg him who does alternatively both the bringing out from himself and taking back to himself of the Lokas. He stays as a witness of the entire gamut of events. He is spotlessly pure. He is the root-cause being the genesis of all creation (74).

“Lokambulu lokesulu, lokasthulu deginatudi nalokambagu

Penjeekatikavvala nevvam, dekakruti velugu natanine sevintun (75).”
I worship exclusively him alone who shines resplendent as a single entity transcending the encompassing void of pitch darkness emerging after the annihilation of all the Lokas, their rulers and inhabitants (75).  I praise him who behaves as an actor playfully assuming several forms. Praising his glory is beyond the competence of even Rishis and Devatas. None is able to comprehend his behaviour (76).  He is a refuge to me whose divine feet are worshipped by Munis relinquishing all bondages with the world and by persons desirous of seeing him,  seeking the good of all living beings, having gentle conscience and worshipping him with matchless rituals (77). I salute only to him who is devoid of birth, sin, shape, action, name and qualities. He assumes all of them by his power of manifesting illusion to make unreal appear as real and vice versa for creation and annihilation of the worlds. He is endowed with unending power transcending qualities of envy and appearance, possessing at the same time power of creation and manifestation in glorious forms to function as an unseen witness of what all happens. He is a personification of the bliss and splendour of the primordial Atma functioning as the soul of the universe. He is beyond description and imagination. He is purity personified attainable only through cultivation of Sattva Guna. He applauds the deeds of those adept in actions devoid of desire for the fruits of them (78). 
He is an embodiment of tranquility. He knows the pleasure of detachment from matter. He is the donor of Moksha, the liberation of the soul granting eternal happiness. He is unbiased, fierce, unfathomable, virtuous, soft-natured and excessively knowledgeable. He perceives the functioning of sense-organs. He is a versatile knower and head of all. He is an ocean of grace.  He is pivotal to everything including the Atma. He commands the functioning of all the sense-organs. He perpetuates the elimination of sorrow. He excels in the shadow of making the unreal look real and vice versa. He commands everything dominantly remaining solitary. He is the root-cause of all, remaining unattached. I salute to him to rescue me (79). The best among the ascetics burn the consequences of their past actions in the fire of intense meditation. Their consequent effulgent cognitive mechanism enables them to perceive him distinctly. I praise the glory of such a lord (80). He is an ocean of Vedas and Agamas which are treatises on divine knowledge. He is an embodiment of Moksha which is detachment from matter. He is an abode of virtues. There is fire hidden in pieces of dry wood used to produce it by friction for rituals. The fire of knowledge is generated from the entire gamut of virtues in him. Such a fire is comparable to the fire of rituals generated from pieces of wood. Sterling qualities inherent in him make him self-effulgent. His exalted mind is made resplendent by the store-house of virtues in him. He executes the act of annihilation of his entire creation. The sins of helpless beasts like me are quenched by him. He is radiant as the soul of all. He is capable of eliminating the baser instincts. He is supreme and eludes the grasp of those enticed by mundane attractions such as wife, children, house and cattle. I do salutations to such a god (81).
The enlightened worship him relinquishing desire for Dharma, Ardha and Kama and attain the state solicited by them. He grants gracefully a non-perishable body to those desiring it by approaching him. The liberated souls meditated in the past concentrating on him. Those with souls immersed in an ocean of bliss, sing solitarily praising his glory transcending desires. He is primordial, unfathomable, attainable only through union of body and soul, totally accomplished, possessing an elevated soul, all pervading,  sacred, beyond the realm of cognition of sense-organs, almighty and gross and microscopic in shape. I worship such a lord (82, 83). Gajendra thought further as follows:-Fire propagates its flames and extinguishes them.  Sun transmits his brilliance and suppresses it. In a similar way god creates by his power Brahma, Devatas, the entire gamut of living beings, all the Lokas in diverse shapes and qualities and annihilates them.  His qualities are such that his mind, intellect and sense-organs are totally under his control. He transcends the shapes of females, males, neuters, human-beings, Devatas and animals. He is a Gunatita, keeping the ever-changing qualities of righteousness, ambition and laziness under control.  There is nothing in existence and non-existence for him having the ability to assume all the forms. I meditate on such a lord (84, 85). 
“Kala danduru dinula yada,  gala danduru paramayogi  ganamulapalam

Kala dandu rannidisalanu, galadu  kalam danedu  vadu galado ledo!” (86) 

It is said that he comes to the rescue of the helpless and the assemblage of supreme ascetics. It is further said that he is present in all regions. Is he who is repeatedly said to be existing, exists at all or not? (86). 
“Kalugade napalikalimi sandehimpa galimilemulu leka kaluguvadu;

Na kaddapada rade nali nasadhuvulache badina sadhula kaddapadeduvadu

Chudade na patu jupula judaka chuchuvarala grupa juchuvadu;

Leelato na moralimpa de moragula mora lerunguchu  dannu moraguvadu;

Akhilarupamul danarupa mainavadu, nadimadhyantamulu leka yadaruvadu

Bhaktajanamula deenula palivadu, vinade, chudade talapade vege rade!” (87) 
He is possessed by all irrespective of their wealth or poverty. Why should I doubt his coming to my rescue? He protects the good-natured, tormented by vicious people. Does he not come to save me? He treats graciously those meditating on him alone, cutting off distractions. Does he not look at my plight? He forgets himself while knowing the lamentations of the distressed. Does he not playfully listen to my cries?  His form is capable of assuming all the diverse forms. He is eternal devoid of a beginning, an intermediary existence and an end. He belongs to his devotees and the helpless. Does he not rush to my rescue by listening to my cries, seeing my plight and giving a thought to me (87)?
He created the universe remaining away from it. He is pivotal to the universe necessitating his awareness for it. He is himself the universe and at the same time transcends it. He is eternal without a genesis. He is the donor of salvation controlling the functioning of the universe. I pray to such a supreme being (88). Gajendra imagined the presence of Iswara in his mind after uttering the above words and spoke as follows (89):-
“La vokkintayu ledu; dhyryamu vilolambayye; branambulun

Thavul dappenu; murche vache; danuvun dassen, sramam bayyedin,

Nive tappa nitahaparam beruga; mannimpam dagun dinunin,

Rave Iswara? Kavave varada; samrakshimpu bhadratmaka!(90)
“Oh! Lord of lords! Come! Donor of boons! Save me! Blessed soul! Come to my rescue! There is not even an iota of strength left in me. Courage is draining down. Vitality is dislodged. I am about to faint. Body is exhausted. There is fatigue.  It is fair to come to the rescue of a helpless being like me since I know none other than you to do so (90). Oh! Sea of kindness! It is said that you listen to the words of the helpless and go even to places difficult to reach to save them. It is known that you respond to the cries of the needy and perceive what all is to be done when called for. However, I am having doubts about the veracity of these sayings (91). Oh! Lord with eyes comparable to lotuses! Benefactor! You do not have ill-feeling even towards your foes. Listen to my cries in distress! You are worshipped by poets and Yogis. You are an abode of superior qualities. You are liberal like Kalpavriksha for those who seek your protection. You are dear to the best among ascetics. Your powers are supreme. Come! Have grace on me! Think of me! I seek your refuge! Save me (92). May Iswara, the saviour of the helpless, come to the rescue of me in distress!” Having uttered those words, he cast a sigh staring at the sky lamenting and listening (93). Lord Brahma and others, incapable of having the ability to propagate through the entire universe, were silent without extending protection even after hearing the cries. Vishnu, the all-pervading victorious lord, has that ability to propagate.  He decided to save the devotee (94).

“Ala vykuntha purambulo nagarilo na moola saudhambu da

Pala mandarapavanantaramruta saraha prantendu kantopa  lo

Tpala paryanka ramavinodi yagu napannaprasannundu vi

Hvala nagendramu “Pahi Pahi” yana guyyalinchi samrambhiyei” (95) 

The lord is gracious towards one who is afflicted by calamity. He was in a mansion located in the town of Vykuntha. There was a grove of celestial trees known as Mandaras in the proximity of the mansion. There was a pavement studded with precious stones such as Surykantas and Chandrakantas in the vicinity. It was smeared with water-lilies. The lord was rejoicing on it in the company of goddess Lakshmi. He heard at that time a distress-call of Gajendra agitated with fear and got ready hurriedly to save him (95).The lord Narayana is committed to save his devotees. He resides in the hearts, comparable to lotuses suitable for his dwelling, of the entire gamut of living beings. He listened to the diverse cries of distress unleashed by Gajaraju. He stopped the events of enjoyment in the company of goddess Lakshmi. He started hurrying with excitement. He surveyed around in all directions. He decided to save Gajendra. He wore his waist-band and flew. (97).
“Tanaventan siri, lachiventa navarodhavratamun, dani ve
Nkanu baksheendrudu, vani pontanu danuhukaumodaki sankha cha

Kra vikayambunu, naradundu, dhwajanikantundu ra vachi ro

Yyana vykunthapurambunam galuguva rabalagopalamun (98)”
Goddess Lakshmi followed him accompanied by the retinue of her palace. Garuda flew behind them. Congregation of bow, mace, conch and Chakra flew in his proximity. They were followed by Narada and Vishwaksena, the head of the army of the lord. One and all of the residents of the town of Vykuntha accompanied them (98). There was a cluster of droplets of sweat at that time on the lotus-shaped face of goddess Indira to which an assemblage of hovering happy humming Tummedas was attracted, the droplets tasting sweet like honey to them causing pleasure. The hand of Govinda, comparable to a lotus, was holding and pulling the upper garment of  goddess Lakshmi flying behind him (99). The lord did not utter to her even a word about the place to which he condescended to go. She was making the following conjectures within herself:- 
He might have heard the lamentations of a destitute, forlorn, unprotected and helpless woman. Evil-minded thieves might have stolen the cluster of Vedas. An army of demons might have invaded the capital of Devatas. The sinners might have contemptuously confronted the devotees of the lord to show them the where-about of Chakradhari (100,101). Her earrings were displaced. Her tuft of hair moistened by sweat was dangling on her shoulder. Her breasts had foregone the cover of her upper-garment. The girdle on her waist was wavering having got loosened. The smearing on her fore-head was defaced. Her upper garment continued to be in the grip of the hand of her consort. She was exuding the brilliance of countless number of moons. The weight of her breasts was creating a constraint on her waist (102).

“Adigeda nani kadu vadi janu, adigina danu maguda nuduga dani nada yudugun

Vedaveda chidimudi tadabada, nadu gidu ; nadugidadu jadima nadugidu nedalan (103).   
She approached him fast to enquire about the destination. Doubting an answer in return she stopped going near him. She approached again gently, confused and agitated. She stopped again unable to proceed forward in confusion (103). When she tried to set right her curly locks of hair on her fore-head, humming Tummedas swarmed round her lotus-shaped countenance. When she attempted to scare away the Tummedas, the parrots eagerly flew there for her ruby-shaped lips. When she tried to drive away the parrots, the cluster of fish from the river, Ganges falling from heaven ran after her eyes comparable to fish. When she attempted to ward off the fish, the lightnings lined up to rub against her wiry body. When she overcame the lightnings, the Chakravaka birds grazed her breasts to show their pride. Thus the goddess was attempting to go like a lightning behind the lord who has a complexion comparable to the clouds (104). Vishnu is the lord who detested the well-being of the antagonists of Devatas, namely the demons. He showers protection through grace. He delights residing in the hearts of the ascetics. He promotes the greatness of the congregations of his devotees. He is an admirer of the ever-fresh youthfulness of goddess Lakshmi. He is effulgent and always victorious. Devatas witnessed such a lord in motion on the sky (105). Beholding that scenario, Devatas were praying to Chakradhari, the redeemer of the elephant from his pitiable condition, uttering the following:-“Lo! Behold! The great lord is proceeding! Have you seen goddess Lakshmi in Hari’s proximity? That is the sound of his conch! There flies his Chakra! Look! That is Garuda, the adversary of serpents following him immediately (106, 107)!
The lord at that time was totally preoccupied by the thought of saving the elephant-king. He was unmindful of the salutations of the Devatas. He was travelling extensively at a lightning speed. He saw, after covering some distance, the lake covered by lotuses. With full of pairs of huge crocodiles, crabs and fish, it was similar to the Zodiac and the constellations. Being occupied by superior quality tortoises, it was comparable to the treasury of Kubera, the god of riches. It was brimming with water, a sufficiency comparable to the good fortune and luck of a fortunate man. The lake was embellished with conches and lilies supplemented by Chakravakas, comparable to the paradise of lord Vishnu heightened in beauty by the presence of his Sankha, his Chakra and goddess Lakshmi. The combined existence of mire and lilies in the lake made it comparable to the families of human beings characterized by the Dwandwas, the mutually opposing things experienced in life (108). Vishnu, an ocean of grace, hurled his Chakra, his discus-shaped missile-weapon, to sever the head of the crocodile, the aquatic creature. The unparalleled Chakra of the lord protects the entire gamut of virtuous people. Its immense speed could vibrate the entire terrestrial plane. It exuded a mass of brilliancy engulfing itself with a spark of fire. Its blinding effulgence could belittle the dazzling radiance of several universes (109). The Chakra dispatched by the lord as described above approached the place of the evil aquatic creature, the crocodile. It was comparable to the sun, the god of radiance, entering the lake, the abode of lotuses, with the intention of embracing the freshly blossoming ones among them. Its entry into the lake was accompanied by a thunderous deafening noise agitating the entire lake by the turbulence so created (110, 111).   
The crocodile was passionate with full of desire and anger. It tasted the blood oozing from the elephant with limitless enthusiasm devoid of fatigue and longing for victory. The Chakra moving at great speed removed the life of the crocodile by severing its head. The act created terror even for the collection of the wild elephants having bodies comparable to the golden temple, Hemadri (112).  Sudarsana, the discus-shaped missile-weapon of lord Vishnu, severed the head of the crocodile instantaneously through a touch spreading over a time-span of the twinkling of the eye. The instant, scaring all the crocodiles coincided, with the concealment by the sun of a sign of the Zodiac called Capricorn; Makara, one among the nine components of the treasure of Kubera, the god of riches, got hidden behind him and the crocodiles roaming about in the sea took shelter under the cover of the primordial tortoise, one of the ten manifestations of lord Vishnu, known as Adikurma (113, 114).
The lord of the female-elephants got released from the grip of the crocodile. He shook his legs and appeared relieved. He was comparable to the moon coming out from darkness and one who got disentangled from the misery of mundane domestic life being disgusted with the worldly enjoyments. He felt refreshed and elated enjoying a bath through water showered on him by the female-elephants (115).  Lord Vishnu blew his conch, Panchajanya. It is an ocean of grace and mercy exuding kindness. Its resounding vibration could awaken consciousness in the Panchabhutas, earth, fire, water, air and the sky. It generated regal, rich, thunderous and frightening effulgence. It could eliminate the misery of the downtrodden and drive away the army of the vicious (116). The event was followed by the release of sound consequent upon the beating of drums by Devatas. The winds started blowing enriched by the pleasant fragrance of the water-lotuses. There was a shower of flowers. There was exhibition of dances by the womenfolk of Devatas. Cries of victory of people reverberated from all directions. The ocean had a high tide as if it was a desire to kiss the lotus-shaped countenance of the Ganges gushing down from the sky as Akasaganga (117). Vishnu effaced the sorrow of the elephant by pulling him out of the lake, and by removing with his long hand water draining down from his body and touching his back affectionately (118). The agony of the elephant-king vanished with the soothing of his body by the hand of Srihari. Joining with the group of female-elephants, he trumpeted with regained firmness (119). The elephant had a new lease of life because of Hari. He joined the female-elephants with regained love and started coaxing them once again (120). 
Sage Suka uttered the following words to king Parikshit:- “Oh! Ruler of people! That crocodile relinquished his imposing body of an alligator getting freed from the curse of a saint named Devala. He assumed his former pure body of a great Gandharva named Huhu. He prayed to Hari, the imperishable deity, with implicit devotion, sang devoutly in praise of him and was blessed with his grace. He prostrated before the lord with delight. He got cleansed from his sins and departed for his land. The lord then touched the elephant-king affectionately redeeming him from ignorance. He regained his former radiant, supreme body (121).”

 Gajendra, the one who fought with the crocodile, was a pious Dravidian king by name Indradyumna in his previous birth. He was a distinguished devotee of lord Vishnu. He worshipped the lord intensely on the top of a mountain observing strict discipline of remaining silent (122). One day while the pious ascetic was meditating on lord Achuta, the sage Agastya, also known as Kalasuja, since he was born in a vase, visited the place. He noticed the ascetic not getting up to pay homage to him. He was provoked to intense rage noticing the recluse. He inflicted a curse on the king saying, “Oh! Ignorant and avaricious man! Go and take birth in the womb of an elephant of high pedigree (123).”The great king, Pradyumna thus took birth as an elephant since the distinguished sage was insulted. Disrespect is not to be shown to Brahmins even by highly virtuous men (124). He was born as elephant-king, while his soldiers and servants were born as elephants. His emancipation took place by virtue of his devotion to Hari (125). For one who is both an accomplice of action and a worshipper of the lord, the fruits of his action are dispelled while his devotion to the lord remained intact (126).

“Chedu garulu harulu dhanamulu, jeduduru nijasatulu sutulu jedu chanatulakum;                   
Jedaka manunatti gunulaku, jedani padarthamulu vishnuseva niratul” 
“Elephants, horses and fortunes as well as the families get ruined for wicked men. Virtuous men leading a pious life endowed with devotion to lord Vishnu are prosperous (127)”.
Parameswara, the progenitor of the universe, uttered the following words to goddess Lakshmi, endowed with a smiling lotus-shaped face:-“Oh! Bala! You were flying playfully behind me on the sky. What sort of fellow did you think of me for my forgetfulness in leaving the tip of your sari held in my hand throughout (129)? You know that I never ignore those who do not forget me. I always come to the rescue of those who worship me with uninterrupted devotion without approaching anybody else (130).” On hearing those words, goddess Indira having a lotus as her abode uttered the following words to lord Mukunda with a smiling lotus-shaped face pleasant as moon-light (131):-    “Oh!Lord! You are my consort and ruler of the entire universe! My mission is to follow your foot-steps whole-hearted. I was therefore accompanying you with implicit obedience (132). Oh! Great lord! Supreme Ruler! Protector of the helpless! The oppressed are dependent on you. You hear the cries of the down-trodden. You show the propriety of coming to the rescue of the poor. You receive the salutations of the wretched. The helpless are subservient to you (133).”  Thus goddess Lakshmi, a gem among staunch and devout devotees of lord Vishnu, conversed most appropriately with the lord. He had a gentle smile on his face and embraced her while talking with her in a pleasant and endearing way. He ascended Garudavahana along with his entourage and returned to his abode while the Devatas consisting of groups of Garudas, Gandharvas and Sidhas made victorious shouts (134). 
Sage Suka said to king Parikshit, “Oh! King! I narrated to you the story of the liberation of the elephant-king depicting the magnanimity of lord Vishnu. Those who listen to it get their sins cleansed, ward off the effects of bad dreams and get freed from grief. The pure Brahmins who get up early-morning and recite this story every day with austerity and a sacred mind get extensive wealth, prosperity, delight and happiness with misfortunes warded off. They get easy salvation. Lord Vishnu was pleased to grant this boon (135).”

In addition, Parameswara said to Gajendra, “Those men who think about the following aspects with a placid mind during the final moments of their lives are granted absolute spot-less bliss by me:- They should bring to their minds with equanimity thoughts about me;  you; this pond, Palasamudra and Swetadwipa dear  to me;  Hemadri, the golden hill; the flourishing forests and caves;  the celestial trees known as Kalpavrikshas surrounded by shrubs of canes and bamboos;  the hill-tops sanctified by the stay of Trimurties, Brahma, Vishnu and Maheswara; the mace, the jewels and the discus-weapon, Sudarsanachakra of Vishnu; his conch, Panchajanya;  goddess Sridevi;  the primordial serpent, Adisheshu; Garuda; the celestial eagle meant to carry lord Vishnu; Vasuki, the king of serpents; Prahlada; sages such as Narada; the incarnations of the lord such as Matsya, Kurma and Varaha; the deeds performed as Dasavataras; lords Surya , Chandra and Agni; the sacred syllable, Om, the mystic name of god; Dharma, the collective name of virtues and righteousness; Tapas, the austerity and penance associated with meditation; Satya embodied by truthfulness and veracity; Vedas and Vedangas, the divine knowledge and its auxiliaries; Sastras, the entire gamut of knowledge of science, art and law; cows and Brahmins; good-natured and pious human beings; the consorts of Chandra and Kasyapa; the entire collection of sacred rivers such as the Gauri, Ganga, Saraswati, Kalindi and Sunanda; Devatas and divine trees; Iravata, the elephant of Indra; Amrita, the nectar, Dhruva; the group of sages known as Brahmarishis and men renowned as sacred.”
 Lord Hrishikesa then blew his conch. The Devatas paid homage to his sacred feet. He departed sitting on the back of Garuda, accompanied by his entourage and the Devatas were delighted (136). Lord Vishnu, the benefactor of the elephant-king, Gajaraju bestows boons on those blessed with disciplined minds who recite Gajendra-Mokshana with devotion. They are granted here worldly pleasures such as elephants, horses and chariots and finally eternal peace in heaven (137).                                       
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